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Main Characters in 1 Samuel

1 Samuel 16:1 Now the LORD said to Samuel, "How long will you grieve over Saul, since | have rejected him from being
king over Israel? Fill your horn with oil and go; | will send you to Jesse the Bethlehemite, for | have selected a king for

Myself among his sons."
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LXE 1 Samuel 16:1 And the Lord said to Samuel, How long dost thou mourn for Saul, whereas | have rejected
him from reigning over lIsrael? Fill thy horn with oil, and come, | will send thee to Jessae, to Bethleem; for |
have seen among his sons a king for me.

KJV 1 Samuel 16:1 And the LORD said unto Samuel, How long wilt thou mourn for Saul, seeing | have
rejected him from reigning over Israel? fill thine horn with oil, and go, | will send thee to Jesse the
Bethlehemite: for | have provided me a king among his sons.

NET 1 Samuel 16:1 The LORD said to Samuel, "How long do you intend to mourn for Saul? | have rejected
him as king over Israel. Fill your horn with olive oil and go! | am sending you to Jesse in Bethlehem, for | have
selected a king for myself from among his sons."
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CSB 1 Samuel 16:1 The LORD said to Samuel, "How long are you going to mourn for Saul, since | have
rejected him as king over lIsrael? Fill your horn with oil and go. | am sending you to Jesse of Bethlehem
because | have selected a king from his sons."

ESV 1 Samuel 16:1 The LORD said to Samuel, "How long will you grieve over Saul, since | have rejected him
from being king over Israel? Fill your horn with oil, and go. | will send you to Jesse the Bethlehemite, for | have
provided for myself a king among his sons."

NIV 1 Samuel 16:1 The LORD said to Samuel, "How long will you mourn for Saul, since | have rejected him
as king over Israel? Fill your horn with oil and be on your way; | am sending you to Jesse of Bethlehem. | have
chosen one of his sons to be king."

NLT 1 Samuel 16:1 Now the LORD said to Samuel, "You have mourned long enough for Saul. | have rejected
him as king of Israel, so fill your flask with olive oil and go to Bethlehem. Find a man named Jesse who lives
there, for | have selected one of his sons to be my king."

NRS 1 Samuel 16:1 The LORD said to Samuel, "How long will you grieve over Saul? | have rejected him from
being king over Israel. Fill your horn with oil and set out; | will send you to Jesse the Bethlehemite, for | have
provided for myself a king among his sons."

NJB 1 Samuel 16:1 Yahweh said to Samuel, 'How much longer do you mean to go on mourning over Saul,
now that | myself have rejected him as ruler of Israel? Fill your horn with oil and go. | am sending you to Jesse
of Bethlehem, for | have found myself a king from among his sons.’

NAB 1 Samuel 16:1 The LORD said to Samuel: "How long will you grieve for Saul, whom | have rejected as
king of Israel? Fill your horn with oil, and be on your way. | am sending you to Jesse of Bethlehem, for | have
chosen my king from among his sons."

YLT 1 Samuel 16:1 And Jehovah saith unto Samuel, Till when art thou mourning for Saul, and | have rejected
him from reigning over Israel? fill thy horn with oil, and go, | send thee unto Jesse the Beth-Lehemite, for | have
seen among his sons for Myself a king.

« How long: 1Sa 15:11,35 Jer 7:16 11:14

= since: 1Sa 16:15,23 13:13,14 15:23,26 Jer 6:30 14:11,12 15:1 1Jn 5:16

« horn with oil: 1Sa 9:16 1Sa 10:1 2Ki 9:1,3,6

« Jesse: 1Sa 13:14 Ge 49:8-10 Ru 4:18-22 1Ch 2:10-15 Ps 78:68-71 89:19,20 Isa 11:1,10 55:4 Ac 13:21,22 Ro 15:12
=« 1 Samuel 16 Resources - Multiple Sermons and Commentaries

Related Passages:

1 Samuel 9:16+ “About this time tomorrow | will send you a man from the land of Benjamin, andyou shall
anoint him to be prince over My people Israel; and he will deliver My people from the hand of the Philistines.
For | have regarded My people, because their cry has come to Me.”

1 Samuel 10:1+ Then Samuel took the flask of oil, poured it on his head, kissed him and said, “Has not the
LORD anointed you a ruler over His inheritance?

YAHWEH CHOOSES
HIS KING

For time reference note that from chapter 16 to the end of First Samuel covers a period of about 15 years with two main characters,
Saul and David.

Now the LORD said to Samuel, "How long will you grieve (abal; Lxx - pentheo - see note below) over Saul - We left Samuel
grieving in 1Sa 15:35 and he is still grieving. Sometimes we forget that God's prophets were real men with feelings just like us and
clearly Samuel is in emotional pain over Saul's sin and rebellion. Yes, the sins of others does affect us and sometimes quite deeply!
We don't know how much time separates these two chapters, but the point is clear that Samuel has been deeply impacted by Saul's
failure to confess and repent. Ironically, grieve should have described Saul's mourning over his sin against Yahweh!

Utley - YHWH revealed Himself to humans in several ways. direct revelation (i.e., Adam, Cain, Noah, Abraham, Jacob, Moses,
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etc.), dreams (Joseph) visions (Ezekiel and Daniel), Urim and Thummim (priests), His acts and their interpretation Samuel, like the
Patriarchs, had a direct encounter with YHWH. (ED: Compare Hebrews 1:1,2+).

Since | have rejected (ma'as) him from being king over Israel? - NLT ="You have mourned long enough for Saul. | have rejected
him as king of Israel." Yahweh repeats His previous immutable decree regarding Saul and tells His prophet that it is time to move on
and so He gives him his next assignment.

Fill your horn with oil and go; | will send you to Jesse the Bethlehemite, for | have selected a king for Myself among his
sons - This word from Yahweh should have encouraged Samuel. Recall God would choose the king for we read in Dt 17:1% "you
shall surely set a king over you whom the LORD your God chooses." Jesse was the grandson of Ruth and Boaz (Ru 4:17, 22+)
and was in the line of the Messiah (see Jesse's family tree below).

MacArthur - Jesse the Bethlehemite. God’s new king of Israel (and ultimately the Messiah; Gen. 3:15; Num. 24:17; 1 Sam. 2:10;
Ps. 2) would come from the tribe of Judah (Jesse; cf. Ruth 4:12, 22; Gen. 49:10) and from Bethlehem of Judah (cf. Mic. 5:2; Matt.
2:2—6). (Borrow The MacArthur Study Bible )

Guzik - God will never allow His work to die with the death or failure of a man. If it is God’s work, it goes beyond any man.

Mattoon - God asked Samuel, “How long will you mourn for Saul?” Samuel was broken hearted over Saul’s failure. It was a great
disappointment. Even the courageous Jonathan would not be king. The one who really should be weeping and grieving is not
weeping at all. It should be Saul with the tears. What has happened is in the past. What's done is done. Samuel it is time to go
forward. Fill your horn and go to Jesse’s home. The message is the same for us today. Have you failed? Has someone disappointed
you? Get up and go forward in your walk with the Lord. (See Paul's "prescription” - Php 3:13, 14+).

Grieve (056) abal means to mourn, lament. It was used of mourning rites for the dead (interesting thought considering Samuel was
mourning for Saul!). Those who mourn are persons who mourn for looking at God’s coming judgments (Isa. 19:8; Amos 8:8; 9:5).
But figuratively, the gates of the city of Zion mourn because of her desolation (Isa. 3:26) as does the earth itself (Isa. 24:4) when
God comes in judgment (Isa. 33:9; cf. Amos 1:2). In the reflexive use of the verb, it indicates mourning for the dead (Gen. 37:34); for
Jerusalem (Isa. 66:10); over a particular person (1 Sam. 15:35; 16:1); or over sin or judgment (Ex. 33:4; Neh. 8:9). It is also used to
indicate that God causes mourning (Lam. 2:8; Ezek. 31:15). In both cases, the word is used in a figurative sense. In the first
instance, He causes the deep to mourn over Assyria, and in the second case, He causes the wall of Jerusalem to mourn over the
fall of the city which it (the wall) was to surround and protect.

The Septuagint translates grieve with pentheo which means to mourn for, lament. Pentheo denotes loud
mourning such as the lament for the dead or for a severe, painful loss. It is grief and sorrow caused by
profound loss, especially death. Mourning can reflect an outward expression of sorrow. It is to experience
sadness or grief as the result of depressing circumstances or the condition of persons and so to be sad, to
grieve, to bewail or to lament. Grieving over a personal hope (relationship) that dies, Penthed ("mourn over a
death") refers to "manifested grief"severe enough to take possession of a person and hence cannot be hid.
This is the same meaning of penthéé throughout antiquity.

Abal in First and Second Samuel- 1 Sam. 6:19; 1 Sam. 15:35; 1 Sam. 16:1; 2 Sam. 13:37; 2 Sam. 14:2; 2
Sam. 19:1;

Rejected (cast off, despised) (03988) ma'as means to reject, to despise, to abhor, to refuse. The primary idea is to treat as
loathsome (that which is repulsive, detestable, causing disgust). Ma'as is used of men rejecting God's law, ordinances or statutes
(2Ki 17:15, Lev 26:15, 43, Isa 5:24, Ezek 5:6, 20:13, 16, 24, Amos 2:4. Saul rejected God's word - 1Sa 15:26. Isa 30:12, cp Hos
4:6), of rejecting Him (Nu 11:20 = Lxx = apeitheo - disobeyed, 1Sa 10:19), the promised land by the first generation (Nu 14:31, cp Ps
106:23). God told Samuel "they have not rejected you, but they have rejected Me from being king over them." (1Sa 8:7) 2Ki
17:20 says Jehovah "rejected all the descendants of Israel." (cp Hos 9:17) Used of Jehovah saying He would "cast off Jerusalem."
(2Ki 23:27 contrast Jer 31:38-40) We are not to "despise the discipline of the Almighty." (Job 5:17, Pr 3:11, 15:32) After Job sees
God, he says "therefore | retract and | repent in dust and ashes." (Job 42:6) Used of a reprobate (Ps 15:4). In a clear Messianic
prophecy Psalms 118:22 = "The stone which the builders rejected (apodokimazo - regard as unworthy after testing) Has become
the chief corner stone." Evil should be refused or rejected (Isa 7:15, 16).

OIL IN THE BIBLE - SOURCE - Dictionary of Biblical Imagery (ONLINE) - Qil is mentioned nearly two hundred times in the Bible.
These references cluster at two ends of a continuum: some of the uses of oil were everyday and common, while others were special
and even sacred.

Qils in biblical times were obtained from a variety of sources—animal, vegetable and mineral. Deuteronomy 32:13 and Job 29:6 refer
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poetically to oil flowing from rocks, an image of fertility or prosperity. In some Jewish traditions the tree of life in Eden was
considered to be an olive tree, a sign of the importance of oil in daily living. Oil was seen as a staple and characteristic product of
the Promised Land (2 Kings 18:32; Jer 40:10). It served a plethora of purposes: a constituent of food (1 Kings 17:12), a cosmetic
(Eccles 9:7-8), a fuel for lamps (Ex 25:6), a medicine (Is 1:6). It was also a key export (1 Kings 5:11). Qils further had a role in
sacrifices and in anointing performed as part of investiture.

The olive was the most significant source of oil. Using poles, people dislodged olives from the tree (Is 17:6) and then reduced them
to pulp. When the pulp was placed in wicker baskets, the highest and lightest grade of oil would run out, constituting the “beaten oil”
that is referred to several times in the Bible (e.g., Ex 27:20; 29:40; Lev 24:2; Num 28:5; 1 Kings 5:11). After the lightest oil had been
extracted, a lower-grade oil was obtained by exerting further pressure on the pulp and heating it.

Oil in Everyday Life. Along with other staples, such as grain and wine, oil was seen as an essence of life and a tangible sign of
God'’s blessing and favor, which could be lost by disobedience (Deut 11:13-17). It was used as food and in baking and cooking. The
taste of manna was compared to that of cakes baked with oil (Num 11:8).

Some of the anointing associated with oil was also ordinary. In a climate where dry skin was a problem, especially for travelers,
anointing with oil was a refreshment (Ps 23:5, which at a literal level, however, refers to healing oil applied to an injured sheep in the
sheepfold at the end of a day). Elsewhere anointing with oil seems to be an image of high-spirited indulgence on a festive occasion
(Ps 104:5; Eccles 9:8). We also catch glimpses of anointing with oil as an honor conferred on a guest arriving for a feast (Lk 7:46).

Another common use of oil was as a healing ointment. Psalm 23:5 puts this into a pastoral context, with its picture of a shepherd’s
anointing the scratches or bruises of a sheep. For humans too, oil was valued for its healing properties. The oil softened wounds,
and in James 5:14 it is linked with God’s active hand in healing as a response to people’s prayer.

A final mundane use of oil was as a fuel for lamps. In Jesus’ day the use of small, hand-held lamps was common. In view of the
lamps’ small capacity, carrying a supply of fuel was essential, a situation that formed the basis for one of Jesus’ haunting parables
(Mt 25:3-8).

Special Uses of Qil. At the other end of the spectrum, oil in the Bible is associated with the most solemn and awesome experiences
of OT religious and civil life. Oil was used as part of the ritual anointing to set apart a prophet (Is 61:1), a priest (Lev 8:30) or a king
(1 Sam 10:1). The anointing oil is referred to as “oil of gladness,” in keeping with the joyousness of the occasion.

A rich theme of anointing runs through the OT in the figure of the promised deliverer, who is twice called “the Anointed One,” or
Messiah (Dan 9:25-26 NIV). The anointing is figurative, invested by the Holy Spirit (Ps 2:2; Is 61:1). In the NT the symbolism of
anointing is richly associated with Jesus the Messiah (Heb 1:9) and includes the anointing by Mary (Jn 12) as well as the anointing
of his corpse after his crucifixion (Jn 19:39—40).

Another context where oil is prominent is OT worship, where it assumes sacral significance. Oil was part of the continual burnt
offering and was mixed with various food offerings. It also figured prominently in ritual purification. To catch the flavor of oil as part of
OT religious ritual, one can sample the one hundred references to oil in the last four books of the Pentateuch.

Even the sensory properties of anointing oil convey a sense of its richness. Such oil was above all fragrant. While olive oil was used
as a base for various perfumed lotions, Exodus 30:22-33 speaks of finest spices, referring to special anointing oil made from rare
and expensive scented spices. Most of these came from far-off places like India. Persia, India and Arabia were renowned for the
export of aromatic perfumes. The oil of myrrh (Ex 30:23) was esteemed for its sweet perfume (Ps 45:8; Prov 7:17). Cinnamon and
balsam were other ingredients of the fragrant anointing oil.

Oil as a Symbol. Such a regular feature of ancient culture and life naturally became a rich symbol. Possession of ail is a sign of
prosperity and abundance, as well as of God’s good provision (Job 29:6; Joel 2:24). The olive tree in Judges 9:9 boasts that by its
fatness “gods and men are honored” (RSV). The seductive words of an enemy are compared to the softness of oil (Ps 55:21). The
enticing speech of the sexually promiscuous is considered to be smoother than oil (Prov 5:3).

God'’s favor is compared to the refreshment of anointing oil on the head (Ps 23:5; 45:7; 92:10), and a similar comparison is used to
describe the ideal unity of fellow pilgrims (Ps 133:1-2). The love given by the woman in the Song of Songs, sweetened by the
fragrance of her perfume, is praised, the fragrance imaging her love (Song 4:10). A good name is said to be better than good oil
(Eccles 7:1, where there is a wordplay on “name” [$§€] and “oil” [Semen]; cf. Song 1:3).

See also ANOINTING; DISEASE AND HEALING; LAMP, LAMPSTAND; OINTMENT.

Oil



IN BIBLICAL TIMES OIL WAS MADE from a variety of natural sources, including almonds and castor beans, but primarily from
olives. In fact, the English word “oil” is derived from the Latin oleum, which translates the Greek elaian, “olive oil.” From ancient times
olive oil has been used as food and in cooking, for illumination, as a medicine, as a cosmetic, in religious rites, for consecrating
political and religious leaders, and showing hospitality. As a result olive oil was highly valued commercially.

Although olive trees are now cultivated all over the Mediterranean Basin as well as in other climatically favorable areas, in biblical
times Palestine especially was known as “a land with... olive oil” (Deut. 8:8), along with other agricultural products. Its production
was basic to Israel's economy both domestically and for export (2 Chron. 2:8-10, 15-16). When Elisha miraculously multiplied the
“little oil” for the widow whose creditors were threatening to take her two boys as slaves, he directed her to “sell the oil and pay your
debts. You and your sons can live on what is left” (2 Kings 4:1-7).

Olive oil is produced primarily from ripe, black olives, although some oil is produced from green olives. The harvest season for olives
runs from September through November. The olives are allowed to fall from the trees and are gathered, or they are beaten from the
trees with long rods. As with other crops, the poor people were allowed to glean what remained after the harvest was completed
(Deut. 24:20).

A better grade of oil was produced by pressing the olives without crushing the kernels. Sometimes this was done by treading them
underfoot like grapes (Mic. 6:15), or by crushing them with a pestle, producing what is called “clear oil” (Exod. 27:20). In later times
mills were used to crush the kernels as well as the fruit, with the oil being extracted from the pulp in several stages of purity. The
purer grades were used in cosmetics and religious ceremonies, and the less pure grades were used for cooking and lighting uses.

Because of the dry, hot climate in the eastern Mediterranean area, and in the deserts in particular, olive oil was rubbed on the skin to
keep it soft. It was also applied to the head. As a result, it became customary to anoint the heads of visitors in one's home with olive
oil, sometimes perfumed, as a token of hospitality (Ps. 23:5; Amos 6:6, NASB).

The Lord Jesus' experience in the home of Simon, the Pharisee, shows that anointing the head of a guest, especially one as
honored as Jesus, was common courtesy. When Simon silently criticized Jesus for allowing “a woman who had lived a sinful life in
that town” to anoint Him with perfumed oil and wash and kiss His feet, Jesus rebuked him for having omitted the normal courtesies of
providing water to wash His feet, greeting Him with a kiss, and anointing His head with oil, the very things the woman had done in
devotion and worship (Luke 7:36-50).

In a similar incident in Bethany of Judea, Mary, one of Lazarus's sisters, anointed Jesus with “a pint of pure nard, an expensive
perfume.” When Judas Iscariot and other disciples denounced her act of devotion and worship as a waste, Jesus rebuked them,
saying that she had done it to prepare Him “for the day of [his] burial” (John 12:1-8; see also Matt. 26:6-13; Mark 14:3-9).

Oil was used medicinally in a variety of ways. Frequently it was one of the ingredients in medicines taken internally. It was also
applied to open wounds as a healing, soothing ointment (Isa. 1:6) or together with wine as an antiseptic (Luke 10:34). Apparently it
also was applied to the body externally as an ointment, perhaps to control fever (Mark 6:13), and sometimes it was accompanied
with prayer (James 5:14). On the basis of these Scriptures, the Roman Catholic Church has developed the sacrament of extreme
unction and the Greek Orthodox Church the rite called Euchelaion.

From ancient times until comparatively recently, olive oil was used in the Mediterranean area as fuel for illumination. The usual lamp
was a small shallow clay bowl with the raised edge pinched almost together on one side to hold the wick extending outward. Such
lamps are found in abundance in excavations and sold as souvenirs in the Near East. The average home had these lamps in several
rooms (2 Kings 4:10). Because they were small, it was necessary to carry a supply of oil when using them outside at night, as
Jesus' parable of the ten virgins shows (Matt. 25:1-10).

As noted above in the story of the sinful woman in the home of Simon, the Pharisee, and the story of Mary of Bethany anointing
Jesus with “perfume” (Luke 7:37-38, 46; John 12:3, 5), olive oil was often combined with a scented substance such as myrrh, anise,
cedar, cinnamon, ginger, peppermint, rose, or sandalwood. After the oil had become scented and the solid residue had settled, the
oil was poured off and used as an ointment (Ruth 3:3; 2 Sam. 12:20; Esther 2:12).

The most significant use of olive oil, both ordinary and perfumed, in Scripture was for religious purposes. After God appeared to
Jacob the night he left Beersheba for Haran, the next morning Jacob “took the stone he had placed under his head and set it up as a
pillar and poured oil on top of it. He called that place Bethel” (Gen. 28:18-19), which means “God's house” (28:22; 35:14-15).
Likewise, the tabernacle and all its furnishings and instruments were anointed with a special oil (Exod. 30:26-29; 40:9-11; Lev. 8:10-
11; Num. 7:1) made to a specific formula (Exod. 30:22-24) to serve as “a holy anointing oil” (30:25; 37:29).

The same holy anointing oil was used for consecrating Aaron as the high priest and his sons as priests to serve God (Exod. 29:7;
30:30; 40:12-16; Lev. 8:12; 21:10, 12; Ps. 133:2). The care of the anointing oil was given to Aaron's son Eleazar (Num. 4:16) and
later committed to some of the priests (1 Chron. 9:29-30). Although Moses laid his hands on Joshua and commissioned him as his
successor (Deut. 34:9), apparently Joshua was not anointed with oil. Later, however, Samuel anointed Saul to be king over Israel (1



Sam. 10:1), as well as David (16:1, 12-13). After David designated Solomon to be his successor as king (1 Kings 1:30, 32-35), at
David's direction Zadok the priest anointed Solomon as king over Israel (1:39). Also at Elisha's direction, one of his prophets
anointed Jehu to kill “the whole house of Ahab” and serve as king of Israel (2 Kings 9:1-3, 6-7, 12-13).

In the Bible olive oil is symbolic of a number of things. A lack of oil signified famine (Joel 1:10; Hag. 1:11), while oil in abundance
was evidence of God's blessing and prosperity (Job 29:6; Joel 2:19, 24). Olive oil was a symbol of joy (Ps. 45:7; Isa. 61:3; Heb. 1:9).
Wasting oil is a sign of profligacy (Prov. 21:17), while using it carefully is evidence of prudence and wisdom (21:20). Supremely,
however, anointing with oil is a symbol of the Holy Spirit's descent on and direction of the individual anointed (1 Sam. 10:1, 6-7, 9;
16:13). —J A Walvoord (Borrow So That's What it Means)

Since olive oil in the Bible is a symbol of gladness and joy,
become a “merchant” who dispenses joy freely

1 Samuel 16:1-13 Looks And Life

During the first few hours of their 30th college reunion, Mary Schmich and her friends talked mostly about how old their classmates
looked. But as the event progressed, their focus began to change. Later, in her Chicago Tribune column, Mary wrote: “Once you get
used to the fact that time has robbed every single one of you of something—or added it in the wrong places ... you stop thinking
about looks [and] start talking about life.”

So much of our time and attention are devoted to physical appearance that it's easy to consider it the most important aspect of our
lives. But the Bible reminds us that God wants us to see ourselves and others differently.

When the Lord sent Samuel to anoint a new king over Israel (1 Samuel 16:1), God reminded him to look deeper than physical
characteristics: “Do not look at his appearance or at his physical stature ... For the Lord does not see as man sees; for man looks at
the outward appearance, but the Lord looks at the heart” (v.7).

God’s Word has some harsh condemnation for those who show favoritism based on appearances (James 2:1-2). When we begin to
see people through God’s eyes, our focus will change from looks to life. —David C. McCasland (Our Daily Bread, Copyright RBC

Ministries, Grand Rapids, MI. Reprinted by permission. All rights reserved)

God looks not at the outward form
But what is in the heart;

The beauty He is pleased to see,
His Spirit can impart.

—Hess

Our mirrors reflect the outward appearance;
God’s mirror reveals the inward condition.

1 Samuel 16:2 But Samuel said, "How can | go? When Saul hears of it, he will kill me." And the LORD said, "Take a heifer
with you and say, 'l have come to sacrifice to the LORD.'

BGT 1 Samuel 16:2 k& € Tmev ZoOUNA T G TTOPEUD KX KO OETOI ZOOUA KO TTOKTEVE HE KO € TTEV K PIOG
O poAIV BOVAGB VT XEIp OOUKX PeCHO OXT KUp KW

LXE 1 Samuel 16:2 And Samuel said, How can | go? whereas Saul will hear of it, and slay me: and the Lord
said, Take a heifer in thine hand and thou shall say, | am come to sacrifice to the Lord.

KJV 1 Samuel 16:2 And Samuel said, How can | go? if Saul hear it, he will kill me. And the LORD said, Take
an heifer with thee, and say, | am come to sacrifice to the LORD.

NET 1 Samuel 16:2 Samuel replied, "How can | go? Saul will hear about it and kill me!" But the LORD said,
"Take a heifer with you and say, 'l have come to sacrifice to the LORD.'

CSB 1 Samuel 16:2 Samuel asked, "How can | go? Saul will hear about it and kill me!" The LORD answered,
"Take a young cow with you and say, 'l have come to sacrifice to the LORD.'

ESV 1 Samuel 16:2 And Samuel said, "How can | go? If Saul hears it, he will kill me." And the LORD said,
"Take a heifer with you and say, 'l have come to sacrifice to the LORD.'


https://archive.org/details/sothatswhatitmea0000unse/page/220/mode/2up
http://www.odb.org/

NIV 1 Samuel 16:2 But Samuel said, "How can | go? Saul will hear about it and kill me." The LORD said,
"Take a heifer with you and say, 'l have come to sacrifice to the LORD.'

NLT 1 Samuel 16:2 But Samuel asked, "How can | do that? If Saul hears about it, he will kill me." "Take a
heifer with you," the LORD replied, "and say that you have come to make a sacrifice to the LORD.

NRS 1 Samuel 16:2 Samuel said, "How can | go? If Saul hears of it, he will kill me." And the LORD said,
"Take a heifer with you, and say, 'l have come to sacrifice to the LORD.'

NJB 1 Samuel 16:2 Samuel replied, 'How can | go? When Saul hears of it he will kill me." Yahweh then said,
"Take a heifer with you and say, "l have come to sacrifice to Yahweh."

NAB 1 Samuel 16:2 But Samuel replied: "How can | go? Saul will hear of it and kill me." To this the LORD
answered: "Take a heifer along and say, 'l have come to sacrifice to the LORD.'

YLT 1 Samuel 16:2 And Samuel saith, 'How do | go? when Saul hath heard, then he hath slain me." And
Jehovah saith, 'A heifer of the herd thou dost take in thy hand, and hast said, To sacrifice to Jehovah | have
come;

=« How can | go: Ex 3:11 1Ki 18:9-14 Mt 10:16 Lu 1:34

= Take an heifer: For the prudent management of the affair, and to avoid suspicion, Samuel was directed to go to Bethlehem to
sacrifice, as he probably did from time to time in many different places; and the answer which he was instructed to return was
strictly true though he did not tell the principal design of his coming; for though no man in any circumstances should tell a lie,
yet, in all circumstances, he is not bound to tell the whole truth, though he must tell nothing but the truth, and so tell that truth
that the hearer shall not believe a lie by it.

= with thee: Heb. in thine hand, 1Sa 9:12

« | am come: 1Sa 9:12 20:29 Jer 38:26,27

= 1 Samuel 16 Resources - Multiple Sermons and Commentaries

On map note that to reach Bethlehem, Samuel would go
from his home in Ramah but would have to pass by Saul in Gibeah

SAMUELS CAUTIOUS CONCERN
REGARDING ANOINTING

But Samuel said, "How can | go? - Samuel is not arguing with Yahweh, but is just stating a reasonable concern.

When Saul hears of it, he will kill me- See map above to help understand Samuel's concern. Samuel is not a dreamer, but a
realist! Samuel's concern is not ill-founded, as he and Saul were no longer "bosom buddies!" And so we see in Samuel's concern a
degree of doubt that Yahweh could protect him! Even the "giants of the faith” like Samuel have their "off days!" And Samuel was
still well known so he could hardly fail to attack attention as he passe by Saul's location on his way to Bethlehem. Questions would
surely arise as to his objective. He could hardly say he had some oil in his horn to anoint a new king!

MacArthur - Saul ... will kill me. Saul’s unbalanced emotional state was already known in Israel. It is ironic that Samuel’s initial
reaction to the word of the Lord was fear of Saul instead of rejoicing at God’s provision to Israel (and ultimately to all the nations;
e.g., 1 Kin. 8:41-43). The route from Ramah to Bethlehem would take Samuel through Gibeah of Saul (cf. 10:26; 11:14).
(Borrow The MacArthur Study Bible )

And the LORD said, "Take a heifer with you and say, 'l have come to sacrifice to the LORD- Yahweh gives Samuel an "out",
as we might say today, which would serve to minimize any undue suspicions regarding Samuel's trip. In offering a sacrifice to the
LORD, Samuel would be carrying out a function he had performed before. (cf 1Sa 9:12, 1Sa 11:15) There would be no "aised
eyebrows" or surprise at Samuel performing a sacrifice.

Adam Clarke points out that Samuel was not lying - “This was strictly true; Samuel did offer a sacrifice; and it does not appear that
he could have done the work which God designed, unless he had offered this sacrifice, and called the elders of the people together,
and this collected Jesse’s sons. But he did not tell the principle design of his coming; had he done so, it would have produced evil
and no good:.”

MacArthur - The place of sacrifice could be in any town until the establishment of the house of God in Jerusalem (Deut.
12:11). (Borrow The MacArthur Study Bible )

Blaikie: “it was an act of concealment, but it does not follow that it was an act of duplicity. ”


https://classic.net.bible.org/dictionary.php?word=gibeah
https://idioms.thefreedictionary.com/Bosom+Buddies
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https://archive.org/details/macarthurstudybi0000unse_n6a5/page/n12/mode/2up

Mattoon - God'’s solution to Samuel’s concerns is to conceal his plans. The concealment was not a deception. It is the glory of God
to conceal a thing: but the honour of kings is to search out a matter (Proverbs 25:2).

Utley on heifer - This referred to a young female cow which had not yet had a calf. Heifers were never used for burnt offerings or
sin offerings (NIDOTTE, vol. 3, p. 320), so this must have been a peace offering (selem/shelem) and involved a communal meal.
(ED: For more on Peace Offerings see comments on Leviticus 3).

Walter Kaiser - go to page 182 inHard Sayings of the Bible for discussion of 1 Samuel 16:3 Does God Authorize
Deception? - See page 182 in Hard Sayings of the Bible

On the face of it, God appears to be telling Samuel to lie or, at the very least, to be deceptive. Is this an indication that
under certain circumstances God approves of lying in order to accomplish some higher good?

It is always wrong to tell a lie. Never does the Scripture give us grounds for telling either a lie or a half-truth. The reason for this is
because God is true and his nature is truth itself. Anything less than this is a denial of him as God.

But what about the divine advice given to Samuel in this text when he objects to anointing David when Saul was already so jealous
that he would kill the prophet Samuel should he be so presumptuous as to anoint someone else in his place? Is God’s advice a mere
“pretext” as some commentators conclude? Or is it tacit approval for persons in a tight spot to lie?

The most important word in this connection is the wordhow. Samuel did not question whether he should go or even if he should
anoint the one God had in mind; he just wanted to know how such a feat could be carried out. The divine answer was that he was to
take a sacrifice and that would serve as a legitimate answer to Saul, or any other inquirer, as to what he was doing in those parts, so
obviously out of his regular circuit of places to minister. He was there to offer a sacrifice. Should Saul have encountered Samuel and
asked him what he was doing in those parts at that time, Samuel could correctly answer, “| have come to sacrifice to the LORD.”

Some will complain that this is a half-truth. And isn’t a half-truth the same as speaking or acting out a lie? It is at this point where the
discussion of John Murray is so helpful. Murray observed that Saul had forfeited his right to know all the truth, but that did not mean
that Samuel, or anyone else for that matter, ever had, or has, the right to tell a lie. Everything that Samuel spoke had to be the truth.
But Samuel was under no moral obligation in this situation to come forth with everything that he knew. Only when there are those
who have a right to know and we deliberately withhold part or all of the information does it qualify as a lie or does the half-truth
become the living or telling of a lie.

We use this principle in life when a young child prematurely asks us for the facts of life or a sick or elderly person inquires of a
medical doctor what is wrong with them and if they will get well. The answer in all these cases is to answer truthfully without
elaborating on those details which the person is not ready for by reason of their age or the possible impact it might have on their
desire to rally and get well.

Some may complain that this seems to be saying that we cannot deceive anyone in our words, but that we have the right to deceive
them through our actions. This is not what | am saying. It was God’s right to give Samuel a second mission, the offering of a
sacrifice, which was not a deception, but a routine act he performed. Saul did not have the right to know all the other actions Samuel
would perform while carrying out that mission—God does not “deceive” us when he does not choose to disclose all that he knows!

The only exceptions to this rule against deception are to be found in war zones or in playing sports. For example, nations that
engage in war count on the fact that some of the movements of the enemy will be carried out to deliberately mislead and throw their
opposition off balance. Likewise, if | go into a football huddle and the team captain says, “Now, Kaiser, | want you to run a fake
pattern around right end pretending you have the ball,” | do not object by saying, “Oh, no you don’t; give me the ball or nothing. I'm
an evangelical and | have a reputation for honesty to protect.” It is part of the sport that there will be accepted types of dissimulation
that take place.

Truth is always required in every other situation. Only when someone forfeits that right to know everything may | withhold
information; but under no circumstances may | speak an untruth. Thus when the Nazis of the Third Reich in Germany during World
War Il were asking if someone was hiding Jews, the correct procedure would have been to say as little as possible, all of which had
to be true, while carefully hiding those Jews as best as one could.

See also comment on EXODUS 1:15-21; 3:18; JOSHUA 2:4-6.

Norman Geisler - page 147 in When Critics Ask- 1 SAMUEL 16:1ff—Did God encourage Samuel to lie?

PROBLEM: Abraham was judged by God for telling the half-truth that Sarah was his sister (she was his half sister) when she was
really his wife (see comments under Gen. 12:10-20). However, in this passage God actually encourages Samuel to tell only half of
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the truth, namely, that he had come to offer a sacrifice, when he had also come to anoint David king as well. Two problems emerge
from this. First, did not God encourage deception here? Second, why did God condemn Abraham for the same thing that He
commanded Samuel to do?

SOLUTION: The first thing to note in response to this problem is that the two situations are not the same. In Abraham’s case his so-
called “half-truth” was a whole lie, for the question he was asked was, “Is Sarah your wife?” And his answer in effect was really “No.
She is my sister.” By this answer to this question Abraham intentionally misrepresented the facts of the situation, which is a lie.

Samuel’s case was different. The question he was asked is “Why have you come to Bethlehem?” His answer was “| have come to
sacrifice to the Lord” (1 Sam. 16:2). This was truthful in that it corresponded with the facts, namely, it is why he came and it is what
he did. The fact that he also had another purpose for coming is not directly related to the question he was asked and the answer he
gave, as it was in Abraham’s case. Of course, had Samuel been asked “Do you have any other purpose for coming?” then he would
have had to come clean. To say “No” would have been a deception.

Secondly, concealment and deception are not the same. Samuel certainly concealed one of the purposes of his mission so as to
save his life (1 Sam. 16:2). It is not always necessary (even possible) to tell all the truth. The fact that God told Samuel to conceal
one of the purposes of his visit to avoid possible death does not necessarily mean he was guilty of lying. Not telling part of the truth
and telling a falsehood are not necessarily the same. Secrecy and concealment are not the same as duplicity and falsehood.

Gleason Archer - go to page 170 in Encyclopedia of Bible Difficulties - First Samuel contains several instances of lying and
deceit on the part of God’s chosen servant David and of Samuel the prophet (1 Sam. 16; 20; 21; 27). Did the Lord really
condone lying and deceit as means to a good end?

In dealing with this difficult question, we must keep the following factors in view.

1. Even though Scripture records the dishonesty of men, this does not necessarily mean that it approves or
condones such a sin. The same is true of other types of sin committed by religious leaders.

2. The duty to tell only what is true does not necessarily carry with it the obligation to tell the whole truth
about the matter, especially if lives would be endangered or lost as a result of this information, or if divulging
all the details would violate a trust of secrecy or amount to a betrayal of another’s confidence.

3. The mere recording of an episode involving subterfuge or deception does not imply that the person
resorting to it was acting responsibly on the highest level of faith or furnishing a valid example of conduct that
believers might justifiably follow today.

With these factors in mind, we may profitably examine each of the episodes alluded to in the question.

1 Samuel 16:2 relates Samuel’s apprehension at carrying out the Lord’s assignment to anoint a new king down in Bethlehem. “But
Samuel said, ‘How can | go? When Saul hears of it, he will kill me.” And the LORD said, "Take a heifer with you and say, ‘I have
come to sacrifice to the LORD’ ” (NASB). Verse 5 relates that Samuel said to Jesse and his family, “| have come to sacrifice to the
LORD” (NASB). Of course this was in fact true, for he had followed God'’s instructions in this matter. He had actually taken along a
heifer to offer on the altar in Bethlehem, even though he really had a further purpose in mind. In this entire transaction he was
carrying out the instructions of God Himself. It is quite clear that the Lord had approved a policy of withholding information from King
Saul that would have moved him to violence or bloodshed had he known of it in advance. If Samuel had divulged his full intention
(beyond the performing of a religious sacrifice in Bethlehem), Saul would have killed not only Samuel himself but also David and his
entire family. In this case then, it would have been altogether wrong and extremely harmful for Samuel to have told the entire truth or
revealed his entire purpose. There is a clear distinction between resorting to actual deceit and to withholding information that would
result in great harm and even failure to obey carrying out the will of God—in this case the anointing of young David to be king over
Israel. In other words, Samuel was entirely within the will of God when he told only part of the truth rather than the whole truth.

1 Samuel 20 relates how Jonathan handled the difficult matter of protecting the life of his dearest friend, David, in a situation where
he knew (1) that God had chosen David to be the next king of Israel and (2) that his own father, Saul, was likely to attempt to
prevent this purpose of God by having David killed, as a dangerous rival to the dynastic rights of the house of Saul. His loyalty to his
father represented a definite conflict with his duty to the Lord Himself and to His chosen servant, David, whom he personally loved
far more than himself or his insanely jealous and bloodthirsty father. Under these peculiar circumstances, Jonathan could pursue no
other course than he did. That is to say, he agreed with David on a test of Saul’s true intentions (which were difficult to determine, in
view of his unbalanced mentality and his occasional change of mind; cf. 1 Sam. 19:6). The only way he could find out the king’s real
purpose was to present him with a situation to react to, namely David’s failure to show up at the new moon feast at Saul’s palace
(which David had previously attended without fail, as a son-in-law belonging to the royal family). There had to be some plausible
excuse arranged for his absence; so this was furnished by David’s alleged summons to Bethlehem in order to join with the rest of his
family in celebrating the new moon festival in the household of Jesse.


https://ia800606.us.archive.org/19/items/B-001-014-054/B-001-014-054.pdf

Unlike the previous example (1 Sam. 16:2), there seems to have been no such summons from David’s oldest brother, Eliab, even
though such an invitation would have been quite reasonable and justified on the part of the family in Bethlehem. Yet as the story
unfolds, it is quite clear that David never went to Bethlehem after he found out that Saul was bent on having him killed. It is highly
doubtful whether David would have gone home even if he had learned from Jonathan that Saul had relented in his hostility; David
probably would have made his way back to the palace, instead. We can only conclude that this appointment to join the family in
Bethlehem was a sheer concoction on David’s part. And even though Jonathan accurately repeated what David had said to him by
way of a request to be excused from attending the king’s table, Jonathan, of course, knew that it was a mere subterfuge. And yet we
can hardly fault Jonathan in this, for had he told his father all that he knew about the matter and the full content of his conversation
with David, he would have been guilty of the basest betrayal of his trusting friend, who was also the chosen king of Israel according
to Yahweh’s own decision. David’s blood would have been on Jonathan’s head. As it was, he nearly lost his own life as he tried to
defend David’s rights before his father’s fury; and Jonathan had to beat a hasty retreat when Saul attempted to pin him against the
wall with his spear (1 Sam. 20:33).

1 Samuel 21 records the sorry choice David made in fleeing to the town of Nob, where the high priest, Ahimelech, served at the
tabernacle of the Lord. David should never had brought that community into such terrible danger from the wrath of the king, and his
brief visit there brought on him the guilt of their subsequent massacre at the hands of Saul’'s agents, under the leadership of the
despicable Doeg (22:18—19). In fairness to David, it may well be that he did not foresee the extreme to which Saul would go in
slaughtering all those innocent priests. But after the atrocity was accomplished and Abiathar brought him the sorrowful tidings, David
had to acknowledge how inexcusably guilty he was when he lied to Ahimelech about his mission at Nob and gave the priest no
opportunity to choose whether he was willing to court death for David’s sake.

In this entire episode David involved himself in the greatest guilt—as he himself recognized afterward. “Then David said to Abiathar,
‘I knew on that day, when Doeg the Edomite was there, that he would surely tell Saul. | have brought about the death of every
person in your father’s household’ ” (1 Sam. 22:22, NASB). But as for the Lord’s involvement in this entire tragedy, there is really no
indication whatever that He condoned David’s deception toward Ahimelech. The only mitigation of David’s guilt was that he really
had not thought ahead about what harm he was going to cause to others when he sought refuge at Nob. But, in retrospect, David
should have turned in some other direction when he fled from Saul. If David had really looked to the Lord for guidance, he might
have found safety at Engedi or some other remote wilderness to which he later resorted. He certainly was out of the will of God
when he lied his way into Nob and made off with the sword of Goliath.

It is interesting to notice that Jesus later used David’'s example at Nob, where he and his followers partook of the week-old
showbread when they were starving, even though that bread was intended for the priests alone (Matt. 12:3—4). Our Lord seems to
imply that under those unusual circumstances, David was justified in doing that, since the preservation of human life was even more
important than strict observance of the ritual law. But even so, David certainly suffered the deepest humiliation when he allowed
panic to lead him to King Achish at Gath, instead of waiting on the Lord for His guidance. David only succeeded in putting his life
into even greater danger when he sought refuge with the ungodly Philistines. He only escaped from that peril by pretending to be
hopelessly demented while he was in the palace of Achish, with the result that they utterly despised him and drove him from their
borders like some wild animal (1 Sam. 21:13-15).

In 1 Samuel 27:8—12 we read of a long-continued deception David practiced toward King Achish. After he had been allowed to set
up his headquarters in Ziklag (as a vassal or ally of Achish of Gath), David supported himself and his six hundred followers by
raiding the tribesmen of the Negeb (the Geshurites, Girzites, and Amalekites) and slaughtering the entire population of every
community that he invaded. The purpose of this bloody practice was to keep any survivors from informing the Philistines at Gath that
David was not really attacking the Jerahmeelites and Judeans, as he claimed he was doing, but was actually raiding non-Israelite
communities that were on good terms with the Philistines (vv. 11-12). He managed to keep Achish from ever finding out the truth
about his activities and made him believe that he had become an enemy of his own countrymen by preying on their villages and
carrying off their livestock.

After this review of those sorry episodes in the early career of David, we must recognize that God did not favor and protect the son
of Jesse on account of his occasional deceptions or his occasional hardness toward pagan enemies (like the Ammonites in 2 Sam.
12:31). On the contrary, God put David through an arduous educative process of suffering, uncertainty, and danger, because He
found in him an instrument well suited to deliver his nation from their heathen foes and to establish a strong and stable government
in fulfillment of His ancient promise to Abraham (Gen. 15:18-21). It was not because of his virtue and his good deeds that God
chose David for his role of leadership but because of his great faith. Despite the episodes where he failed to trust the Lord
completely or to seek His guidance as carefully as he should have, David gave his heart to the Lord sincerely and made it his chief
purpose and desire to do the will of God and glorify His name.




1 Samuel 16:3 "You shall invite Jesse to the sacrifice, and | will show you what you shall do; and you shall anoint for Me
the one whom | designate to you."
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LXE 1 Samuel 16:3 And thou shalt call Jessae to the sacrifice, and | will make known to thee what thou shalt
do; and thou shalt anoint him whom | shall mention to thee.

KJV 1 Samuel 16:3 And call Jesse to the sacrifice, and | will shew thee what thou shalt do: and thou shalt
anoint unto me him whom | name unto thee.

NET 1 Samuel 16:3 Then invite Jesse to the sacrifice, and | will show you what you should do. You will anoint
for me the one | point out to you."

CSB 1 Samuel 16:3 Then invite Jesse to the sacrifice, and | will let you know what you are to do. You are to
anoint for Me the one | indicate to you."

ESV 1 Samuel 16:3 And invite Jesse to the sacrifice, and | will show you what you shall do. And you shall
anoint for me him whom | declare to you."

NIV 1 Samuel 16:3 Invite Jesse to the sacrifice, and | will show you what to do. You are to anoint for me the
one | indicate."

NLT 1 Samuel 16:3 Invite Jesse to the sacrifice, and | will show you which of his sons to anoint for me."

NRS 1 Samuel 16:3 Invite Jesse to the sacrifice, and | will show you what you shall do; and you shall anoint
for me the one whom | name to you."

NJB 1 Samuel 16:3 Invite Jesse to the sacrifice, and | shall reveal to you what you must do; and you will
anoint for me the one | indicate to you.'

NAB 1 Samuel 16:3 Invite Jesse to the sacrifice, and | myself will tell you what to do; you are to anoint for me
the one | point out to you."

YLT 1 Samuel 16:3 and thou hast called for Jesse in the sacrifice, and | cause thee to know that which thou
dost do, and thou hast anointed to Me him of whom | speak unto thee.’

RSV 1 Samuel 16:3 And invite Jesse to the sacrifice, and | will show you what you shall do; and you shall
anoint for me him whom | name to you."

= Jesse: 182 9:12,13 2Sa 15:11 Mt 22:1-4

=« and | will show: Ex 4:15 Ac 9:6

= anoint: 1Sa 16:12,13 9:16 De 17:14

=« 1 Samuel 16 Resources - Multiple Sermons and Commentaries
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Genealogy of Jesse and David

YAHWEH WILL SHOW
SAMUEL WHO TO ANOINT

You shall invite Jesse to the sacrifice, and | will show you what you shall do- Yahweh does not tell him Jesse has 7 sons
(actually 8 as one had most likely died died).

And you shall anoint (masah/maschah; Lxx - chrio) for Me the one whom | designate to you - Anoint is a keyword in chapter 16
and is repeated in 1Sa 16:12, 13 where Samuel fulfills this prophetic command. Note the phrase for Me, indicative of Samuel
serving as Yahweh's bondservant.

THOUGHT - We do well to remember that all of our spiritual work, whether preaching, teaching, singing,
ushering, etc is for our LORD. As Jesus commanded "Let your light shine (aorist imperative see our need to
depend on the Holy Spirit to obey) before men in such a way that they may see your good works, and glorify
(doxazo - GIVE A PROPER OPINION OF) your Father Who is in heaven." (Mt 5:16+). Or as Paul said in 1Cor
6:19-20+ "do you not know that your body is a temple of the Holy Spirit who is in you, whom you have from
God, and that you are not your own? For you have been bought with a price: therefore glorify (doxazo - aorist
imperative see our need to depend on the Holy Spirit to obey) God in your body." Or as the Westminster
Catechism puts it "Man’s chief end is to glorify God, and to enjoy him forever." This short excursus begs the
question - Why do | do what | do? Do | do it for my Lord and His glory? Or do | do it to receive adulation from

men?

MacArthur - David’s first anointing was performed by Samuel, symbolizing God’s recognition/ordination (cf. 2:10). The following two
anointings (2 Sam. 2:7; 5:3) were to establish David as king publicly for the benefit of Judah and Israel respectively. (Borrow The

MacArthur Study Bible )

Mattoon - God has His eyes on Jesse’s family. He would instruct Samuel as to who should be anointed. God was instructing
Samuel to follow His leading and guidance. He is trying to get us to do the same thing. God promises He will guide us if we will let
Him. Psalm 32:8—I will instruct thee and teach thee in the way which thou shalt go: | will guide thee with mine eye. God guides with
His Word, Spirit, wise counsel, parents, authorities in our life, and circumstances.

Guzik on anoint for Me - The first king of Israel was anointed for the people. He was the “king from central casting,” the kind of king
the people wanted. Now the “people’s choice” failed and disqualified himself. “Now,” the Lord said, “It's time for a king for Me.” God
was going to show Israel His king.
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Anoint (04886) masah/maschah is a verb which basically means to smear something on, to rub with oil, to anoint (as in setting one
apart for office or function - Elisha as prophet = 1Ki 19:16, kings for office = 1Sa 9:16 = Saul,1Sa 16:12 = David, 1Ki 1:39 =
Solomon) and by implication to sanctify (set aside for sacred purpose) or consecrate (dedicate for a sacred purpose) (altar = Nu

7:10; vessels for worship - Ex 29:36 = "you shall anoint it to consecrate it;" Ex 30:26, 40:9-10). In the first OT use, Jacob "anointed a
pillar" and made a vow to God (Ge 31:13; Lxx = aleipho = to anoint by applying a liquid - Jesus' feet were anointed with perfume - Lk
7:38, 46). Baker adds that "The anointing was done with oil to symbolize the elevation of the person to a new position such as priest
or king (2Sa 5:3)." Masah is used of Aaron beinganointed (Ex 28:41+, Ex 29:7+, Ex 29:29+) and is translated in the Septuagint
(Lxx) with chrio which means to anoint and in the NT only referred to an anointing by God of someone, setting them apart for
special service under divine direction (2Co 1:21). In Lk 4:18+ chrio refers to the anointing of Jesus for His ministry (quoting from Isa
61:1+ which also uses chrio to translate masah)Chrio also refers to Jesus' being anointed in Hebrew 1:9+ "“YOU HAVE LOVED
RIGHTEOUSNESS AND HATED LAWLESSNESS; THEREFORE GOD, YOUR GOD, HAS ANOINTED YOU WITH THE OIL OF
GLADNESS ABOVE YOUR COMPANIONS”

ANOINTING - Dictionary of Biblical Imagery - page 154 - online - To anoint literally means to pour or rub oil on a person or thing.
Rooted in OT culture the practice of anointing in the Bible symbolizes various kinds of special recognition shown to places (Gen
28:18); temple and its furnishings (Ex 40:9—10); garments (Lev 8:30); kings (1 Kings 1:39; 2 Kings 9:6); religious leaders (Ex 28:41;
Lev 8:12, priests; 1 Kings 19:16, prophets); heavenly beings (Ezek 28:14); or simply honored guests (Ps 23:5; cf. Lk 7:46; Jn 11:2).
Anointing usually means two things: it sets a person or thing apart as holy and consecrated, and it confers authority on a person
who is anointed. In the Bible the holiness and authority that reside in ritual anointing are considered to be conferred by God, though
mediated through a person acting on God’s behalf.

In the ancient Near East, anointing with oil was used to ratify and solemnize commitment in diplomatic relations, business contracts,
nuptial rites and the liberation of slaves. It did not necessarily have religious significance. Some of these aspects are reflected in OT
passages such as Genesis 28:18-22, where the anointing rite is a symbol of contractual relations between Jacob and God, or
Hosea 12:1 and 1 Kings 5:11, where oil is used as an expression of friendship. In addition, Mesopotamian anointing rites included
the idea of people being permeated by divine activity and supernatural power.

In OT religious rituals, anointing signifies consecration for priestly (Ex 30:30; Lev 4:3, 5) and royal service (1 Sam 2:10). It
symbolizes God’s choice and appointment and therefore involves divine action in preparation for service (1 Sam 10:1). The powerful
symbolism of this rite accounts for the preservation of Saul’s life in 1 Samuel 26:9-23-to kill Saul would show disregard for the king’s
special status as God’s anointed (see 2 Sam 1:16; 2 Sam 19:21). In this respect, anointing involves God'’s blessing and preservation
(Ps 18:50; Hab 3:13). After Solomon’s anointing, words of blessing are declared on him (1 Kings 1:39), and warnings come to kings
themselves not to harm God’s anointed prophets (1 Chron 16:22; cf. Ps 105:15).

The theme of blessing is further associated with the anointing rite in Psalm 133:2, where precious oil is used as a metaphor for
God'’s bountiful provision for priestly leaders. A similar emphasis occurs in Psalm 45:7, where the anointing of a royal figure is
described as an anointing of joy. In 1 Samuel 10:6—9 God'’s role in anointing is associated with the receiving of God’s Spirit, the
change of heart and the promise of God’s presence. The same emphasis occurs in 1 Samuel 16:13, where David’s anointing
immediately precedes his receipt of “the Spirit of the LORD ... in power.” Thus the anointing of OT kings is a special symbol of God'’s
provision through the gift of his Spirit.

It is appropriate, therefore, that in the OT the title “anointed one” becomes a synonym for individuals chosen, appointed, consecrated
and equipped for office. The title is restricted to royal figures (Ps 2:2; 89:38; 132:10) except for Daniel 9:25-26, where it refers to a
future ruler. Hence, in the NT it is appropriate that the title, in its Greek form “Christ” (Christos), is applied to Jesus (Jn 1:41; 4:25;
Acts 4:24-27).

In the NT the rite of anointing is not used for consecration or worship. Instead, anointing is often thought of in figurative terms to
describe the spiritual basis of Jesus’ ministry (Lk 4:18; Acts 10:38; Heb 1:9) and the spiritual work God performs in believers’ lives (2
Cor 1:21-22; 1 Jn 2:20, 27). The emphasis is not on the act of anointing but on the Holy Spirit with whom one is anointed.

The NT also refers to the social use of anointing for embalming and cosmetic purposes (Mt 6:17; Mk 16:1; Lk 7:38, 46; Jn 11:2;
12:3). These instances also suggest that anointing symbolizes the giving of recognition, a concept with its basis in the OT (see
above). The NT draws on the cultural use of olive oil for medicinal/healing (see Disease and Healing) purposes in NT times (cf. Mk
6:13; Lk 10:34; Jas 5:14).

QUESTION - Who was Jesse in the Bible?

ANSWER - Jesse in the Bible is father of David and thus an important part of the lineage of Christ, theSon of David (Matthew
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22:42). We don’t know much about Jesse as a person; most of the Bible’s references to Jesse come in the context of his relation to
his famous son David.

In order to understand the rich history surrounding the name of Jesse, one might begin by tracing his lineage back toAbraham. God
chose Abraham and promised that through his seed all the nations of the world would be blessed (Genesis 22:16—18). Jumping
forward several generations, we are introduced to Boaz, a wealthy and God-fearing resident of Bethlehem. Boaz demonstrates
God'’s redemptive character by wedding himself to Ruth the Moabitess, who forsook her ungodly heritage (see Numbers 25:1-5) and
clung to the God of Israel (Ruth 1:16).

The book of Ruth is an incredible story of God’s salvific nature. By faith Ruth is welcomed into the fellowship of God’s covenant
people, Israel. After her marriage to Boaz, Ruth gives birth to Obed (Ruth 4:13), and the Bethlehemite women rejoice in the blessing
of God over her family (verses 14—15). Boaz and Ruth’s son Obed later begets Jesse, who becomes the father of David (verse 22),
God'’s choice for king for Israel (1 Samuel 16:1). Thus Ruth was granted a place of honor as the great-grandmother of David, who
was a type of and faithful predecessor to the Christ-King

Jesse takes the stage with his eight sons in 1 Samuel 16—17. The prophet Samuel invites Jesse and his family to a sacrificial feast,
but Jesse only brings his seven oldest sons, including Eliab, Abinadab, and Shammah; all seven were rejected by God as king (1
Samuel 16:6—10). Jesse had chosen to leave David, his youngest son, to tend the sheep. However, it is this lowly shepherd boy
whom, to the probable surprise of both Jesse and Samuel, God directs Samuel to anoint as the chosen king (1 Samuel 16:11-13).
Although it is David’'s kingship that typifies and anticipates the reign of the Christ-King, Jesse’s name still receives mention in a
couple prophecies of the Messiah.

In Isaiah, Jesse is mentioned as the stump from which a Branch (Christ) would come forth to be a banner for all peoples; to this
banner all nations would rally (Isaiah 11:1-3, 10; cf. Jeremiah 23:5). Furthermore, Micah 5:2 identifies Bethlehem—the little town of
Jesse—as the source of the King of all kings. The Branch from the root of Jesse would eventually spring forth and bear everlasting
fruit.

The New Testament begins with these words: “This is the genealogy of Jesus the Messiah the son of David, the son of Abraham”
(Matthew 1:1). From God’s promise to Abraham and all the way to God’s promised Messiah, our vision of God’s universal program
of salvation expands as new narratives bring fuller color and understanding. Jesus’ genealogy in Matthew references not only
Israelites but also Gentiles, including Rahab, the God-fearing mother of Boaz and former prostitute from Jericho (Joshua 2:1-21),
and Ruth the Moabitess, grandmother of Jesse. From this mixed (Jew and Gentile) clan, Christ came to be the banner not just for
the people of Israel but for peoples of all nations (Romans 15:7-13). Jesus was not the beginning of a message of salvation for all
but the climactic expression and extension of the salvation God had already extended to all who believe.

Who is Jesse? Although a relatively minor character in the biblical drama, Jesse shares in a rich lineage essential to God’s plan of
redemption for all nations. May Jesse’s name be to you a symbol of a grander narrative, a blessed lineage, a beacon of hope for all
who choose to call upon the name of the Lord, young and old, Jew and Gentile, slave and free.GotQuestions.org

QUESTION - What is the meaning of the root of Jesse in the Bible?

ANSWER - Root of Jesse is a metaphor found in Isaiah 11:10: “In that day the Root of Jesse will stand as a banner for the peoples;
the nations will rally to him, and his resting place will be glorious.” The term root of Jesse figuratively stands for the Messiah.

The “root” of a family is its progenitor. Jesse was King David’s father. We know from the genealogical records (Matthew 1:1—
17 and Luke 3:23-38) that Jesus was descended from the line of Jesse and his son David. In Isaiah 11:10, the Hebrew word used
for “root” (sheresh) implies a root that remains alive and sends up a shoot or branch; thus, the root of Jesse was a root from which
more descendants could come.

When Isaiah began to prophesy, there was a current hope among the people that a glorious earthly king—the Messiah—would
assume the throne of David. Through the prophet Samuel, God had promised David that his offspring would establish an eternal
kingdom: “When your days are over and you rest with your ancestors, | will raise up your offspring to succeed you, your own flesh
and blood, and | will establish his kingdom. He is the one who will build a house for my Name, and | will establish the throne of his
kingdom forever. | will be his father, and he will be my son. . . . Your house and your kingdom will endure forever before me; your
throne will be established forever” (2 Samuel 7:12—16). The messianic title “Son of David” traces back to this prophecy.

Isaiah’s use of root of Jesse expresses the promise of a messianic king who would be born of David’s family line and focuses
Judah’s expectation of survival on a sparse, leaderless remnant. The prophet uses a similar metaphor—*“a shoot from the stump of
Jesse”—in Isaiah 11:1 to describe their future hope. This “stump” signifies the remnant of Jesse’s family that would barely survive.
God’s judgment was coming on Judah, and the nation would be left with nothing but a seemingly lifeless “stump,” but there would be
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life yet. God promised to retain a remnant to carry on His work and the bloodline of King David. What seemed to be a dead,
decaying stump would bring forth new life in the Messiah, Jesus Christ.

Quoting from the Septuagint, the apostle Paul referred to Isaiah’s prophecy in Romans 15:8—-13. Paul specifically acknowledged
Jesus Christ as the root of Jesse in whom the Gentiles put their hope: “And again, Isaiah says, ‘The Root of Jesse will spring up, one
who will arise to rule over the nations; in him the Gentiles will hope™ (verse 12). And in the book of Revelation, Jesus states, “I,
Jesus, have sent my angel to give you this testimony for the churches. | am the Root and the Offspring of David, and the bright
Morning Star” (Revelation 22:16).

Isaiah’s use of the phrase root of Jesse calls into focus the humanity of Jesus. The Messiah would possess human ancestry. It also
underscores Christ’'s humble origins. As a shepherd from Bethlehem, Jesse occupied a relatively humble station in life. King Saul
often used the phrase the son of Jesse to refer to David in a derogatory manner (1 Samuel 20:27, 30-31; 22:7-8). The Jesse Tree is
an Advent custom that originates from Isaiah’s prophecy of the root of Jesse. Instead of perishing, Jesse’s family grew into a branch

that bore fruit in the form of Messiah: “A shoot will come up from the stump of Jesse; from his roots a Branch will bear fruit” (Isaiah
11:1). During Advent, some use a Jesse Tree to represent the genealogy of Jesus Christ.

The Jesse Tree tradition dates back to the Middle Ages. Tapestries and stained-glass windows depicting a tree with Jesse at the
roots and Jesus at the top branch were prevalent in the earliest displays. As pictorial representations, they allowed unschooled
people to learn the stories in Scripture from the time of creation until the birth of Jesus Christ.

Today, families often use a Jesse Tree in place of anAdvent calendar to teach their children about the Bible and the story of
salvation at Christmastime. Each day of Advent, symbolic ornaments are placed on the tree, an act followed by a short devotional to
explore and reinforce the biblical significance of each ornament. Several variations of Jesse Tree themes exist, including messianic
prophecies, ancestors in th